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Introduction

What is your favorite story? Do you remember who first told it to you? What was it about? 
Did it teach you something about life that you always remembered ever since hearing it? Or 
does it remind you of a time and place that occupies a special place in your heart and mind?  
How would you respond to someone who asked you what is your favorite legal precedent? 
Could you think of one? Would you ask for clarification: “what do you mean?” 

One may indeed think highly of rulings that ended such historical injustices as slavery or 
segregation, but to say one is their favorite would be almost inappropriate. Although I am not 
stating that no one has favorite legal precedents, what I am trying to elaborate is that there is 
a certain personal connection one has to one’s favorite story that one does not have with 
one’s favorite legal precedent. Although this may seem an odd place to begin, this becomes 
the difference of opinion when it comes to the treatment of land in the viewpoints of two 
prominent Native American authors of today.

Land has been in contention between Native American peoples and European settlers ever 
since the first non-Native Americans stepped foot on the shores of America, flying under an 
imperial banner over 500 years ago. Through the formation of the United States of America 
and sovereign Nations of Native American tribal governments, the contention over the land 
of America continued—dominated by the interests of the state. 

Whether it was forcing Native American peoples off the lands they inhabited since the time 
before the formation of the United States and on to Reservations, extracting resources off the 
Reservations, or placing large power plants and other government installations on or just 
outside the boundaries of Reservation lands, the United States continued to use the land of 
Native peoples for their own interests. 

As Native peoples protested in every way they could, the United States government sought to 
use the lands they inhabited, what became the point of contention between the two was not 
simply a discourse about land and its many uses, but about home.

Opposing Worldviews Over Land and Home

Native peoples have long watched their home being slowly destroyed while European settlers 
and their descendants built a place they too could call home. As time went on, both the 
Native American tribes of America and the newly formed United States of America found 
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that they both shared a home. What they did not share, however, was the treatment of the 
home which both inhabited due to differing worldviews. 

In both Walter Echo-Hawk’s In the Light of Justice: The Rise of Human Rights in Native America 
and the UN Declaration on the rights of Indigenous Peoples (2013) and Leslie Marmon Silko’s 
Almanac of the Dead: A Novel (1991) they seek to show their readers these differing 
worldviews for Native American peoples and the descendants of European settlers. 

Echo-Hawk does so by explaining how the United Nation’s passing of the Declaration on the 
Rights of Indigenous Peoples on September 13, 2007 creates a legal framework through which 
the worldview of European settlers—which slowly stripped away the validity of the Native 
American worldview and became the worldview the United States government adopted as 
well—can finally be counteracted in law-making policies. 

Silko’s Almanac, however, although spanning to global proportions in the course of the 
narrative, centers around a Native American character from her own community of Laguna 
Pueblo in order to elaborate her own thoughts on how a Native American worldview is 
superior due to its beginning and ending on a foundation of viewing the world in which one 
inhabits as home. 

Although they may situate themselves in different discourses and go about elaborating their 
arguments in vastly different ways, both Echo-Hawk and Silko rely on storytelling as a vital 
means of reincorporating the Native American worldview into a larger society. The 
difference between the two, however, comes back to the language through which both texts 
treat the concept of land. 

Although Echo-Hawk recognizes the importance of the stories Native American peoples tell 
about the places they call home, he makes it abundantly clear that the legal language of a 
human rights framework (the said foundation of the Declaration on the Rights of Indigenous 
Peoples) is what needs to be utilized in order for Native Peoples to reclaim the places they 
call home. 

Silko, however, invents a language which describes the place one calls home. In these 
differences of terms the worldviews of Native Americans are advocated as necessary for all 
mankind, yet as differing as the terms “land” and “home” are in their meanings, so too are the 
implications for the future Echo-Hawk and Silko posit in their individual texts.

Echo-Hawk’s Worldview on Land and Home

In Walter Echo-Hawk’s In the Light of Justice: The Rise of Human Rights in Native America and 
the UN Declaration on the Rights of Indigenous Peoples, he explains how the 2007 United 
Nations Declaration on the Rights of Indigenous Peoples, 

 “invites us to view federal Indian law in a new way. It is possible to go beyond 
that amoral body of law to conceive of Native American rights as “human 
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rights.” Indeed, we can pole vault over the Indian Self-Determination Policy to 
situate federal Indian law and policy in a human rights framework, and the 
Declaration shows how to realign some of our outmoded legal doctrines with 
principles of justice heretofore absent in Native American law. When viewed 
through a human rights lens, we can at once see values that are higher than the 
state.” (Echo-Hawk: XIII).

Through this human rights discourse, Echo-Hawk champions the reason why he believes the 
Declaration is the foundation for indigenous peoples all over the world, and particularly 
Native Americans, to regain the legal ground they have lost throughout centuries of 
proceedings with colonial governments. 

Drawing parallels many times throughout his text to the Civil Rights Movement, Echo-Hawk 
sees the Declaration as the means for monumental judicial decisions such as Brown v. Board 
of Education in a Native American rights setting. Instead of creating laws which simply 
eliminate state-sponsored forms of racism, he sees this Declaration and the legal language of 
human rights as the means through which Native American peoples will be able to obtain 
“reparations” from the United States government.

Reparations in Echo-Hawk’s usage of the term, however, does not refer to monetary 
compensation, but instead to “measures aimed at restoring justice through wiping out all the 
consequences of the harm suffered by the individuals and/or people concerned as a result of 
a wrong, and at re-establishing the situation which would have existed if the wrong had not 
been produced.” (Echo-Hawk: 11). Chief amongst these re-establishing of the situation that 
would have existed if the wrong had not been produced, is the recognition for the United 
States government, and American society at large, of the Native American worldview. 

Although Echo-Hawk’s argument seeks mostly to help the average everyday person to 
understand the legal ramifications the Declaration can have for Federal Indian Law in the 
United States, when he reaches the sixth chapter of his book, he makes a somewhat 
environmental shift in focus to deal with issues surrounding Native American lands in the 
United States.

In this sixth chapter Echo-Hawk argues that through the Declaration, a “land ethic” can be 
developed in the United States which does not simply see the natural environment as a 
resource at the state’s disposal. Echo-Hawk believes that it is through Native American 
culture that this land ethic will develop because Native American culture, “teaches that some 
places are holy ground, [that] we have important relatives in the animal and plant kingdom, 
and [that] humans must cooperate with the natural world to survive.” (Echo-Hawk: 134-135). 

Although Echo-Hawk is quick to explain that these values are not just “quirks” of Native 
American culture, he does believe that since the Declaration is intended to give reparations 
which, “produce equitable relations between indigenous and non-indigenous peoples [while 
exploring] notions of reparative justice that allow peoples to heal historic injuries and move 
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forward as a stronger whole,” that through incorporating the Native American worldview of 
the natural world, Americans will be able to see the land in which they inhabit as a living 
entity in which they are merely one of many  (Ibid). 

Echo-Hawk, however, places his faith in establishing this worldview (which posits a more 
personal type of relationship to land) through the means of storytelling. As he comes to the 
conclusion of his chapter on developing a new land ethic, he begins to quote stories about 
the land from the likes of Eagle Chief (Pawnee), a Mohican prophecy, Brave Buffalo, Luther 
Standing Bear, Pete Catches, Black Elk, and simply the name of the Lakota people. Each 
quote Echo-Hawk gives, relays a story (even in just one sentence) about how all living things
—plants, humans, animals—no matter how big or small, are all sacred and none of them are 
more important than the others. As Echo-Hawk explains,

 “The stories told by the land are about its peoples—their origins, struggles, 
values, and beliefs. The songs and histories that it whispers are often profound, 
ancient, or can take on sacred meaning. Sometimes, the tragic stories are not 
pretty, in haunting places such as Sand Creek, the Washita River, and other 
massacre sights or places where injustice took place. The land also tells the 
sacred stories of the birds, animals, plants, and the natural phenomena that 
comprise human habitats. The lessons learned from the land are what give us 
our identity and make us fully human.” (Echo-Hawk: 154).

Here Echo-Hawk places special emphasis on the stories one tells about the land, since what 
is formed through the stories are a personal connection to the land. It is through this 
personal connection that Echo-Hawk believes his land ethic will develop in the United 
States. Informed by Native American peoples who have told stories about the land of the 
United States for centuries, the United States can begin to educate all of its peoples about the 
land through these stories. 

As stories are then passed down from generation to generation about their land, it will no 
longer just be Native American peoples who become so tied to the land that the land reflects 
them in the stories they tell about them, but this will spread to include all the peoples of the 
United States of America. 

Silko’s Worldview on Land and Home

Although Echo-Hawk does not further elaborate this viewpoint as the chapter ends just a few 
lines after the previously quoted lines, it clearly echoes some of the same sentiments as 
Leslie Marmon Silko in her novel Almanac of the Dead (1991). Ever since releasing the classic 
collection of stories Storyteller in 1981, storytelling has been an important theme for Silko in 
every piece of writing she has produced ever since. Much like Echo-Hawk’s views, Silko 
believes that storytelling connects people to the land in which they live, but the connection 
for Silko is a deeply intimate one that originates from Native American culture as well. 
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In Almanac of the Dead, Silko elaborates on this deeply intimate connection through the 
character of Sterling who comes from Silko’s own community of Laguna Pueblo located in 
the high deserts of central New Mexico. She begins to establish this connection to the land 
for her reader by removing Sterling from the community of his people, the Laguna, and 
focusing on his social isolation both inside and outside of that community. 

Although Sterling is not the only character to be “banished” from his original lands in the 
novel (social isolation is an important theme in Almanac), he is the one through whom Silko 
is able to show the deep intimate connection one feels to the land which one originally 
inhabits. Because although the stories one tells about the land may be to inform and educate 
future generations and understand one’s own relationship to it as merely one being in a sea 
of living entities, the stories are meant to create one’s home.

The very first story we get in Silko’s novel is the story of Sterling and why he has become 
socially isolated from his home community of the Laguna reservation. What seems to have 
sent him into exile from Laguna were the dealings he had with the Hollywood film crew that 
he had been assigned to police. Back then, Sterling seems powerless to stop this crew from 
getting into places they are not allowed and from accessing information that is not intended 
for outsiders. 

While Silko makes her reader feel as if Sterling is set up from the very beginning as it is 
almost impossible for one person to account for hundreds of others, Silko also makes it clear 
that Sterling is set up almost from the moment of his birth. Being a fatherless and motherless 
child, he is taken in by all of his aunts who make it their life’s responsibility to make sure that 
Sterling will be taken care of. Silko makes it clear that this places Sterling in the crosshairs of 
his cousins’ ire as they view him as having a favored position even though he is not their 
actual sibling.

Within this family jealousy subplot, Silko also begins to show a divide between how the 
traditional worldview of Laguna (the Native American worldview) saw their relationship 
with the world in the past and how that worldview is replaced by one that reflects the 
worldview of the United States government. 

The tribal council at Laguna is very clear that they chose Sterling because he is the Laguna 
person who has lived outside Laguna the longest. This leads the council to believe that this 
experience has helped Sterling to understand things about the world outside of Laguna. Yet 
Sterling points out to them again and again the fault in their logic, telling them, “You act like 
I should have known everything just because I lived off reservation. But I was working for the 
railroad. I was living in towns like Winslow and Barstow, not Hollywood. How was I supposed 
to know why they all had runny noses?” (Silko: 91). 

Even if there is not the slightest hint that the tribal council is setting up Sterling for a fall, this 
type of logic makes the reader question just how sheltered the tribal council is and how 
exactly they view non-Laguna people. Whereas Sterling recognizes that the people from 
Hollywood are just as weird and foreign to him as they are to the tribal council, the council 
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seems to think that by just living off reservation gives one absolute knowledge about how to 
deal with anybody who comes in from off reservation.

The way in which the tribal council conceptualizes the world outside of Laguna and the way 
in which Sterling does seem to embody the two differing worldviews that are at odds in 
Echo-Hawk’s text as well. As Sterling begins to reflect on his interactions with people at 
Laguna he finds that “Something really had happened to the world. It wasn’t just something 
his funny, wonderful, old aunts had made up…People now weren’t the same. What had 
become of that world which had faded a little more each time one of his dear little aunts had 
passed?” (Silko: 88). 

As he begins to think about interactions with his aunts, and specifically his relationship to 
Aunt Marie, Sterling starts to question why exactly he was banished. As he begins to bring 
the reader closer and closer to the moment when he is finally forced out, he begins to be 
warned by a voice that seems to come out of nowhere: 

 “Although Sterling had been telling himself not to worry, a voice deeper inside 
told him there was bad trouble on the way. The voice told him mostly it was 
due to his long absence from the village—first, going away to boarding school 
so young, and then going to work for the railroad right after high school. Then, 
the voice continued, there was the fact that except for Aunt Marie, his close 
family and clanspeople had died out over the years. Who was going to plead his 
case for him? It was considered shabby to stand up and defend oneself. It 
amounted to bragging. It was far better to have friends and in-laws vouch for 
your good deeds and truthfulness. He lay there in the dark and regretted that 
he had not done more socializing in the six months he’d been back.” (Silko: 
95-96).

The voice not only warns of the trouble Sterling is about to endure, but it begins to question 
how the Laguna community chooses to deal with Sterling when trouble does come his way 
that affects the whole community at Laguna. 

The tribal council brings Sterling in to let the community decide what to do with him, yet by 
their own standards for defense, they should know that Sterling cannot have a fair trial as he 
has no one but Aunt Marie to stick up for him. So why would they even bother with the 
hearing when they should know that the system in place is set up to be a one-sided 
argument? And further questioning the tribal council’s own method of judgment, why does 
it seem that the opinion of Aunt Marie is completely left out of consideration for Sterling? 

Although Sterling lays out how this type of hearing is supposed to proceed at Laguna, the 
actual execution of it shows that although there are traditional ways of handling this matter
—that are supposed to be part of Laguna culture—the proceedings are manipulated and 
voices are silenced so that the way it has been used to work is no longer enacted. 

Sterling recognizes that the worldview the tribal council sees him through is not one of their 
own culture, but rather one of the United States government‘s since how Sterling knows the 
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Laguna ways of handling such matters are not what is being enacted. Instead he is placed in 
a courtroom in which he is set up to be at a clear disadvantage through his lack of 
representation and knowledge about how the legal proceedings in which he is placed are to 
proceed. Silko places Sterling in exactly the same type of context Echo-Hawk is writing to 
eliminate through educating someone like Sterling about the rights they have due to the 
Declaration and imploring them to re-activate the Native American worldview in a legal 
setting.

Although Silko sets up the narrative so that it seems that Sterling is always viewed as 
someone on the outside of Laguna, it is important to consider that Sterling himself adopts 
the United States worldview as he leaves the reservation as soon as he is given the 
opportunity. As evidence in the quote from pages 95 and 96, Sterling himself recognizes that 
he did not socialize enough with the others at Laguna and seems to make the choice over 
and over again to distance himself from the other people who live at Laguna. 

Working on the railroad both in Arizona and California, also, would seem to show that 
Sterling himself rejects the Laguna worldview and moves further westward and deeper into 
highly urbanized areas that would seek to efface Sterling’s connection to Laguna. 

Although it is tough to understand Sterling’s choice to return to Laguna, and thus difficult to 
understand what Sterling’s personal connection is to the Laguna community, what is clear is 
that although the council and his cousins may be finding a final excuse to kick him out of 
Laguna, Sterling himself always has one strong intimate connection to Laguna: Aunt Marie. 
The narrator even makes it clear that “he had dreamed of spending the years with his poor 
little decrepit auntie, keeping her company until she returned to her beloved sisters and her 
own dear aunties at Cliff House.” (Silko: 97). 

Sterling sees that as long as Aunt Marie is alive he will come back to Laguna and stay close to 
her until her death. This too, however, seems to support the argument that Sterling rejects 
the Native American worldview, since if he views his Aunt Marie as his only connection to 
Laguna, then what was he planning to do once she died? 

Again, many of the choices he makes in his life back this up as well, since he does not want to 
be married to a Laguna woman (let alone any woman), he has no children, and although he 
may indeed take Aunt Marie’s property when she dies, he never views that property as his 
and makes no claims to it upon his wishes against leaving Laguna. 

Although the opening section leaves Sterling’s position in the Laguna community up in the 
air, when Silko brings the reader back to Laguna with Sterling, this relationship becomes 
cemented. Although Sterling’s relationship with the people in Laguna has never been great 
(and it seems as if it never will be), as he steps out of Lecha’s car and away from Seese’s 
embrace onto the red sandstone just off of interstate 40, Sterling begins to recall stories 
about the place he calls home and familiarize himself with the environment again.
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I must pause here for a minute and call out this term environment. Although I know that 
Silko is showing her reader that Sterling has a connection to Mother Earth specifically in the 
Laguna reservation and the whole ecosystem of that area, environment is the term that 
entails all of that but that is not really what Silko is showing Sterling is connecting to again. 
As the title of this final chapter states, what he is connecting to, and has always been 
connected to, is home. This is an important distinction for Silko and one I feel many readers 
and scholars miss on reading through a text that connects itself to many different 
humanitarian and environmental movements. 

Although Almanac of the Dead may be viewed as early eco-criticism and deals with many 
issues in social and literary theory, Silko is not advocating for the reader to adopt a certain 
political ideology or to read her works through a certain literary lens: instead what she calls 
her reader to do is understand where their own home is and what their responsibility to it is. 

Sterling’s narrative, although dealing with issues like uranium mining and Hollywood’s lack 
of respect towards indigenous culture, at its center lies his personal relationship to the place 
he calls home. Rather than choosing to end her novel with Zeta and Lecha completing the 
Almanac or one of the many militant groups in the novel actually starting an uprising to 
overthrow a global power, she chooses to focus on one man’s reconnection to home. 

Sterling may indeed have left Laguna and been forsaken by the people in it, but as soon as he 
remembers that Laguna is his home Silko reveals why this four letter word is the most 
important term for her book. As Sterling reflects at the end of the novel, ““Home.” Even 
thinking the word made his eyes fill with tears. What was “home”?” (Silko: 757). 

This question is tossed around in the final chapter of the book as Sterling considers not what 
kept him out of his home, but what connected him to it even before he was born. Recalling 
old stories of his own people, stories foretelling future events like the return of the stone 
snake, and the relationship between his aunties and himself, Sterling remembers why he 
came back to Laguna and understands the knowledge that was passed on to him through 
these connections is necessary for his home to survive. As the final lines of the novel state, 
“Sterling didn’t care about the rumors and gossip because Sterling knew why the giant snake 
had returned now; he knew what the snake’s message was to the people.” (Silko: 763). 

Sterling now understands that although his relationship to the people in the place he calls 
home may be fractured, and although they may have forgotten about the “old-time ways” 
that helped keep the land alive for thousands of years before, he has to stay in his home 
because he understands these things and will look to these “old-time ways,” the Native 
American worldview, in order to ensure his home has a future. 

As Sterling looks southward from Laguna for what he knows will come next, Silko invites the 
reader to think of the ways they are connected to their home and, like Sterling, draw on 
practices from the past that were instilled for a purpose of preserving the land and ensuring 
a future. 

Although I am calling this viewpoint of Silko the Native American worldview due to its basis 
in her own personal connection to Laguna, Silko, like Echo-Hawk, believes that this 
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worldview can be enacted by all peoples at the end of Almanac of the Dead. Instead of it 
being a term or a movement that will ultimately exclude some people group somewhere in 
the world, Silko has her reader turn her gaze inward and reflect on the place most dear in 
their heart and the responsibility they feel towards that place. It is in this feeling that the 
Native American worldview for Silko creates the space and place one calls home.

Comparing Echo-Hawk’s and Silko’s Worldviews on Land and Home

Now we must unpack the various connotations the word “home” can mean and hammer out 
the definition in order to understand how the term can be used by the legal language Echo-
Hawk and Silko are writing against and differentiate the meaning that Silko intends when 
she titles the final chapter in Almanac “Home.” 

The Oxford English Dictionary states that home can be many things: from, “the place where a 
person or animal dwells,” to, “a collection of dwellings; a village, a town.” Or in more legalistic 
language that would fit with Echo-Hawk’s text, home could be, “a landed property; an estate, 
a manor; A dwelling place; a person’s house or abode; the fixed residence of a family or 
household; the seat of domestic life and interests. Also (chiefly in later use): a private house 
or residence considered merely as a building.” 

For Silko’s purposes, as well as for the purposes of this essay, what is intended by the word 
home is that it is “without article or possessive,” and that it can refer to, “the place where one 
lives or was brought up, with reference to the feelings of belonging, comfort, etc., associated 
with it.” (The Oxford English Dictionary). 

Although it may seem a bit juvenile and the move of a neophyte to simply rattle off 
dictionary definitions, what needs to be created in explaining the difference is a fixity of 
terms between Echo-Hawk and Silko. The final definition notes that home is without article 
or possessive and that when one evokes the term “home” with no article or possessive, the 
term also references to all the feelings of belonging, comfort, etc., associated with it. 

Whereas Echo-Hawk is clear that evoking the Native American worldview is a way of re-
establishing the validity of the cultures and worldviews of Native Americans, Silko instead is 
trying to use her own Native American worldview as a model for others to think about the 
responsibility they have to the place they call home. 

Although it may seem that this too is Echo-Hawk’s point as well since the Declaration is 
meant as a cultural bridge between Native American peoples and the United States, the 
difference in the foundation for each project is that Echo-Hawk places the foundation of 
establishing the Native American worldview in the UN Declaration, whereas Silko places it in 
storytelling. 

For Echo-Hawk, storytelling is merely a feature of the new legal framework the Declaration 
will give to Native American peoples through which they will be able to finally have the right 
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to self-determination. This is an important distinction, because Echo-Hawk places the power 
outside the hands of Native Americans and back into the language of a legal framework. 

For Echo-Hawk, it would be a distinctly Native American contingent that uses the framework 
the Declaration gives Native Americans; and he would also be right to point out that the 
Declaration was written by indigenous peoples from around the world including many 
Native American leaders. The Declaration, however, at its basis is founded on a human rights 
discourse that was created by strict legal proceedings removed from many indigenous 
communities and contexts. 

Turning back to Silko and her use of the term home, however, we can begin to see the 
disconnection Echo-Hawk’s legal framework creates in the relationship he seek to establish 
with the land. Here is where the fixity of the terms “land” and “home” come into play. The 
place Silko calls home is still for all intents and purposes in Echo-Hawk’s discourse still 
qualified as land. Although he may say that through the use of storytelling the connection to 
it becomes the exact same thing as Silko’s concept of home, the use of storytelling is to 
establish his land ethic: the way in which his legal framework will from this point forward 
treat land. 

Although a new relationship may be developed to land for Echo-Hawk, it will still be set 
within borders and have laws drawn up about its varying uses. Law will still be the ruler over 
the land. Home, however, has no ruler, nor borders. Home is an intimate space that is 
understood by all, yet experienced only by the individual. Even individuals who would agree 
sharing their home have differing conceptions of this home, though they share a 
responsibility toward maintaining that home. Land is cold and removed from the individual 
whereas home is warm and constantly connected. Land can be defined and quantified, 
home cannot.

I view Echo-Hawk’s reliance on the law of the land in order to re-empower Native American 
peoples as curious and also troubling. I understand completely that Echo-Hawk seeks to 
undo many legal injustices perpetrated against Native Americans in the United States, yet to 
place your faith into a legal system that has at every turn used this same system to keep 
Native Americans from achieving equal footing, to me, makes little sense. 

I am not saying that Echo-Hawk’s work should be disregarded or that people like him should 
not be doing the work they are doing in courtrooms and legal offices all around the United 
States, but I am still curious as to why now the UN Declaration is some sort of legal magic 
wand that with a few waves of its articles will wholly undue rulings the United States 
government has fought for more than a hundred years to uphold. 

My concern mainly lies in how Echo-Hawk believes that the incorporation of the Native 
American worldview into the law will affect the worldview itself. Echo-Hawk seems to 
believe that by merging this worldview with worldviews that directly oppose it, a happy 
merging will occur in which one culture accepts and validates the other. Drawing on his 
parallels to the Civil Rights Movement, however, we can see that when this sort of process is 
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played out in real life it is a violent process that must suffer through a turbulent period 
marred by bloodshed and pain. Silko’s narrative accounts for this in many ways that Echo-
Hawk’s text does not. 

Although Silko herself believes that the Native American worldview I have proposed in this 
essay is one that can be shared by people across the globe, she still believes that this 
worldview will not blend or mesh at all with those that have sought to snuff it out. Even as 
Sterling peacefully waits in his home at the end of Almanac of the Dead he waits for the 
coming fight he knows has been foretold due to the re-emergence of the Native American 
worldview as being necessary for the survival of the human race.

Conclusion

While both Walter Echo-Hawk and Leslie Marmon Silko are concerned for the survival and 
validation of Native American peoples in the United States, each carries out the way they see 
that survival and validation in differing ways. Echo-Hawk believes that although the legal 
system has been set up so as to constantly keep Native American peoples under the rule of 
the state, the United Nations Declaration on the Rights of Indigenous Peoples finally gives 
Native Americans a way to fight back thanks to a new language of human rights laws which 
have not been used in federal Indian law before. 

Silko, however, writes that a reconnection to the place one calls home must be made and 
that one need stay in that home fulfilling the responsibilities to it while waiting for the 
uprising that will come from others making this same reconnection. Both may anticipate 
struggles, but only one anticipates bloodshed.

Although not hoping for Silko to be correct personally, if we are to look to stories of this land 
of America as Echo-Hawk suggests, then what we will find when two opposing worldviews 
collide will mirror Silko’s premonitions rather than Echo-Hawk’s optimism. It is up to those 
who continue the fight, from this point forward, to understand this and prepare themselves 
for what is to come in re-validating a Native American worldview in the United States. 
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