
Renton, David, (2005), ‘Studying their own Nation without Insularity? The British Marxist Historians 
Reconsidered’, Science and Society, 69 (4): 559-579.

Salamini, Leonardo, (1974), ‘Gramsci and Marxist Sociology of Knowledge: An Analysis of Hegemony-
Ideology-Knowledge’, Sociological Quarterly, 15 (3): 359-380.

Sarkar, Sumit, (1997), Writing Social History, New Delhi: Oxford University Press.

Sheth D.L., (1999), ‘Secularisation of Caste and making of New Middle Class’, Economic and Political 
Weekly, 35 (34-35): 2502-2510.

Siddiqui, A.N., (2012), ‘Fear is the Way to Voters’ Hearts’, The Hindu, 29 September.

Srinivas, M.N., (1955), ‘The Social System of a Mysore Village’, in Marriott, ed., Village India, Chicago: 
Chicago University Press: 6-40.

Thompson, E.P., (1963), Making of the English Working Class, London: Victor Gollancz.

__________, (1978), The Poverty of Theory and Other Essays, London: Monthly Review Press.

Wallerstein, Immanuel, (1991), Geopolitics and Geoculture: Essays on the Changing World Order, 
Cambridge: Cambridge University Press.

Weber, Max cited in E. Shils and J. Finch, (1946), eds. From Max Weber: Essays in Sociology, New York: 
Free Press. 

Weber, Max, (1949), The Methodology of the Social Sciences, E. Shils and J. Finch, trans. and ed., New 
York: Free Press.

__________, (1958), The Protestant Ethic and the Spirit of Capitalism, New York: Scribner. 

__________, (1978), Economy and Society, Berkeley: University of California Press.

Critical observations on the article ‘Dehumanising the Dalit’

(First Critical Response to Sanjeev Kumar “Dehumanising the Dalit: Understanding 
Lower Caste Alienation in India through the Gramscian Approach”)

To begin with, the article is a probe into the failure of dalit-based political movements in 
India, wherein the author has adopted the Gramscian approach to conceptually 
comprehend the link between culture and politics, a key requirement for conducting such an 
enquiry. Theoretically speaking, the notions of hegemony and transformismo, linkage 
between culture and politics, difference between State and civil society, together with the 
notions of ‘organic’, dissident intellectuals, revolution and counter-hegemony, as expounded 
by Antonio Gramsci, are useful to conceptualize the patterns of hegemony and reactions to it 
in different societies. The article has sought to demonstrate as to how Brahman hegemony, 
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through the centuries, has operated as a cultural force in determining the contemporary 
nature of Indian politics. 

By locating the hegemony of the Brahmans to their overarching position in shaping the 
intellectual agenda of society, the author shows how this hegemony operates in a manner to 
steer away (i.e. repress and marginalize) the dalit-based political movements from the actual 
values of dalit political ontology. The author also indicates that the movements emerging out 
of a romantic vision of dalit emancipation, tended to get diluted through submission to the 
hegemonic agenda, purely out of compulsions of political expediency. The author argues 
that the acceptance of the intellectual superiority of the Brahmans by the leaders of the dalit 
political movements, made them part of that very hegemonic structure against which they 
had positioned themselves. This, for the author, reflects a vacuity in so far as the notion of 
dalit class consciousness is concerned.

However, the author falls short of analyzing the birth of a class within the dalits, which has a 
class consciousness of its own. Termed as the dalit middle class, this section of dalits has 
represented more of a type of bourgeois interest and secluded itself from the mass political 
agenda of the dalits. Acting as a class within a class, for the dalit middle class, the demands 
for democratization of capital and reservation of jobs for them in the private sector (Pai 
2013), come ahead of the very need for a counter-hegemony that is aimed at dismantling the 
cultural supremacy of the Brahmans. In fact, this class identifies more with the values and 
practices of the hegemon and isolates itself from the goals of emancipation. 

Further, it must be noted that the term dalit itself is very discursive and the epistemology of 
dalit political movements is very wide and varied, considering the underlying geo-cultural 
diversity in India. For instance, the dalit political movements have found more success in the 
western Indian State of Maharashtra, as compared to other parts of the country. The 
intellectual agenda of the dalits is also stronger in Maharashtra. Besides, the very problems of 
the dalits in different parts of India and the political ideologies emanating out of those, vary 
across regions. 

Thus, a monolithic envisioning of the notion of dalit politics will always be infested with a 
kind of methodological reductionism. Here the author seems to limit the paper to a focus on 
dalit politics in the north Indian province of Uttar Pradesh and the Bahujan Samaj Party 
(BSP), a political party founded upon the ideals of dalit emancipation. Be as it may, it would 
have been more appropriate if the author had dealt upon these nuances more clearly and 
done the study on a wider canvas.

The BSP, on its part, is a key player in the politics of Uttar Pradesh and the author seeks to 
analyze up to what extent the issue of caste consciousness determined the political fortunes 
of BSP. By referring to distinct electoral patterns of the politics in Uttar Pradesh for the last 
two and half decades, the author shows how the political populism of anti-Brahmanism has 
transformed into a policy of Brahman appeasement. The author argues that the dalit, 
projected as the main engine of social transformation during the 1990s by the BSP, gradually 
declined to be a mere voter party or voting machine who needed to be aligned with the 
voters of the upper castes (savarna). 
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The goal of social transformation through the abolition of Brahman hegemony rapidly 
changed into a necessity for a harmonious alliance of all the castes in order to achieve a dual 
objective: the political survival of the BSP and the softening of anti-Brahmanism for 
achieving short-term political gains.

To bring in a sharper analysis, the author could have placed this entire political context 
within the framework of the discourse of dalit identity politics. In this regard, there is a 
growing realization that in present-day Indian politics, most of the political parties are 
harping on the notion of governance as an all-encompassing agenda that would capture the 
imagination of all classes and sections of society. It is argued in this context that by 
emphasizing the need for good governance, political parties have attempted to entirely 
attenuate the significance of the debate over identity politics. Consequently, there has been 
the gradual erasing of the debate over dalit identity politics from the political sphere. In any 
case, this is mainly the view of scholars who bring in critical perspectives to the study of dalit 
identity politics. Recent works by Ajay Gudavarty throw light on this important dimension. 

On the other side of the spectrum are the so-called Ambedkarites who still hold the classic 
romantic vision of dalit identity politics and argue that movements such as BSP still occupy a 
significant position. Besides all this, there is the discourse of Hindutva that attempts to 
drastically change the cartography of dalit identity politics. The proponents of the Hindutva 
discourse have been constantly making calls toward the dalits to give up their anti-savarna 
agenda and become part of the grand Hindutva fold. 

In this appeal, the Hindutva ideologues tend to articulate a sense of the common threat 
emanating from the Muslims, against whom all Hindus should unite. Apparently, the agenda 
here is to obliterate the very idea of dalit identity and make the dalits part of the grand 
narrative of Hindutva (Narayan 2009). Such a notion emanates out of a Brahman organic, 
overarching view of Hindu society that regards the caste structure as the most basic, 
harmonious component of society (Jaffrelot 2003). 

Finally it may be said that out of the three major strands of dalit assertion as outlined by 
Sudha Pai—assertion at the grass root level, dalit political parties and electoral politics, and 
middle class activism—only the third seems to remain significant today (Pai 2013). Thus, as 
Gopal Guru has stated, you can be an author of dalit experience, but you cannot be its owner, 
implying here that it is very difficult to document the everyday suffering and humiliation 
encountered by the dalits. 

Hence, an empirical analysis of their political participation may not be able to capture the 
actual state of their consciousness. Even ethnographers, with all their objective participant 
observation and thick description, may fall short of a proper understanding and description 
of the psychological violence that practically every dalit encounters. The notion of structural 
violence propounded by Johan Galtung could be adopted as an interesting analytical tool in 
this regard.
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Keeping all this in mind, it may be stated that this article not only touches upon a subject of 
contemporary relevance, but also offers an interesting and innovative proposition for further 
research. I believe this would be a good read for political science students as well as for 
readers interested in understanding the ways in which manifestations of practical politics 
can be seen and analyzed through epistemological dimensions, embodied in political theory. 

- Anonymous
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Some comments on ‘Dehumanising the Dalit’

(Second Critical Response to Sanjeev Kumar “Dehumanising the Dalit: 
Understanding Lower Caste Alienation in India through the Gramscian Approach”)

This article on the history and current state affair of the Dalits, the lowest caste of  “outcasts”, 
“untouchables” in Hindu-dominated India from the perspective of Gramsci’s theory on 
hegemony and hegemonisation, is insightful and painful to read. It would be no surprise to 
me that its sensitive topic and perhaps controversial approach has prevented it to be 
published in India or elsewhere, until now—just like Sai Ramani Garimella’s paper on a 
closely related topic until it appeared in this journal’s Spring 2014 issue. For this reason alone, 
I recommend it to the reader, as it deserves to see the light of day (so to speak) and merits a 
serious scholarly debate and exchange of views. 

Nevertheless, I have some comments and suggestions which may be useful to the author, if 
he or she wishes to publish a new, updated and improved version of this article in the future 
(in this journal or elsewhere)—or intends to do more research related to outcasts, ‘lesser’ 
classes and second-class citizens living in a hegemonic, hierarchical structure of any society.

First, there should have been more clarification of the context and Marxist ideology of 
Antonio Gramsci’s political thought on hegemony i.e. dominance and subjectivity, and some 
more direct quotations from his own writings rather than from secondary sources. This 
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