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The Ethno-Cultural "Mosaic" of Ivanovka village in Azerbaijan

(First Critical Response to Çakır Ceyhan Suvari’s “Conflict and the Construction of 
Ethnic Identities: The Case of Ivanovka Village in Azerbaijan”)

Ivanovka, a village in the Ismayili district of Azerbaijan, is arguably the last remaining  
Soviet-era collective farm (Kolkhoz) in the country.  Ivanovka has preserved not only the 
ancient lifestyle of the Russian Molokans living there, but probably has preserved the only 
“relict” kolkhoz in the former Soviet space as well, which continues to operate in a scheme at 
least resembling collective farming. Actually, the study of Ivanovka—or any such village or 
locality at this time—is quite challenging, given the conditions of growing intensity of 
international communications, media development, and migrations, all of which makes 
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modern society extremely diverse in ethnic and/or cultural respects, which in many 
countries and localities is thus characterized by an ethno-cultural “mosaic”. 

This complexity causes increased ethnic tensions. The growing role of ethnic factors in 
human behavior, both on the social and the individual levels, is undeniable. In a 
multicultural society, one of the most important predictors of interethnic relations is ethnic 
identity itself. In connection with this, the reviewed study seems to me an interesting 
research in the dynamics of intra- and intergroup conflicts and their contributions to the 
construction of the Molokan ethnic identity in Ivanovka village.

Nevertheless, I have a few critical comments to the author:

1) He should give a more detailed explanation of the religious sects among the Molokans, like 
the Baptists and, confusingly, the ‘Molokans’ as a religious identification (I have never 
heard about the ‘Kharizmat’). The Molokans are originally Russian and in that sense are an 
ethnic community, but the particular differences within their special kind of spiritual 
Christianity remain obtuse.

2) The historic context of this study is somewhat weak, and the methodological part of its 
research undisclosed. Although the description of the Molokans is very useful, for a better 
understanding it would be wise to make some comparisons—with for example Shemakhy 
province:

In the Caspian region settled dissenters: the Old Believers, Molokans, Doukhobors, eunuchs, 
Judaizing, or Saturdays. Molokans: they believe in Christ, but reject all external rites and 
church sacraments. Agriculture is conducted according to accepted rules of their 
forefathers ... . In addition, the rigidity of the old customs, being unadventurous and averse 
to all kinds of innovations, characterize them to a very high degree. … The 
“Schismatics” (dissenters), lodged in the Caspian region in general behave soberly, modestly 
and peaceably among themselves, and the heads of the families are concerned about the 
welfare of their wives and children. Drunkenness among schismatics occur very rarely. 
Dissenters are among themselves very trusting, but regarding other residents not only 
trusting, but very secretive” (Note on the Russian settlers in the Caspian region, ‘Dissenter 
Acts’ Caucasian Archaeological Committees, Vol.10, 1885, pp.281,293; own translation from 
Russian ).

This excerpt gives us an idea of the typical behavior of the Molokan religious community.

Finally, I do not entirely agree with the conclusions of the author: in my opinion, there is 
tension and potential conflict in the village not so much because of religious differences, but 
mainly because of economic and social problems: the lack of involvement of Muslims in the 
economic life of the village, the (self-)isolation of the Molokans, who hardly maintain any 
relations with the local people. 

- Dr. Nigar Gozalova (PhD International Relations & Area Studies) is a Senior Researcher at 
the History Institute of Azerbaijan National Academy of Sciences, Baku  nigar22@gmail.com 

Forum of EthnoGeoPolitics 

Forum of EthnoGeoPolitics Vol.2 No.2 Autumn 2014 

47

mailto:nigar22@gmail.com
mailto:nigar22@gmail.com

